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Artikel ini mengkaji peran filsafat Islam, khususnya etika Islam, sebagai 

kerangka filosofis dalam resolusi konflik di masyarakat kontemporer 

yang semakin plural dan rentan terhadap konflik sosial. Perubahan 

sosial, globalisasi, kemajuan teknologi, serta polarisasi identitas telah 

memunculkan berbagai konflik berbasis agama, etnis, budaya, dan 

ideologi. Penelitian ini bertujuan untuk menganalisis kontribusi filsafat 

Islam dalam pencegahan, penyelesaian, dan transformasi konflik melalui 

pendekatan etis-filosofis. Metode yang digunakan adalah kualitatif 

dengan studi kepustakaan (library research) dari literatur klasik dan 

modern terkait filsafat Islam, etika Islam, dan resolusi konflik. Hasil 

penelitian menunjukkan bahwa filsafat Islam memiliki dimensi rasional, 

spiritual, kritis, dan humanistik yang membentuk sikap bijaksana dalam 

menghadapi perbedaan. Etika Islam yang menekankan nilai keadilan 

(‘adl), kasih sayang (rahmah), toleransi (tasamuh), moderasi 

(wasatiyyah), perdamaian (sulh), dan persaudaraan (ukhuwwah) 

menjadi dasar penting dalam membangun rekonsiliasi sosial. Ajaran Al-

Qur’an dan Hadis juga menegaskan prinsip mediasi, dialog, 

pengampunan, dan penghormatan terhadap martabat manusia sebagai 

mekanisme resolusi konflik. Novelty penelitian ini terletak pada 

integrasi etika filsafat Islam dengan teori resolusi konflik modern yang 

menempatkan Islam sebagai kerangka etis aplikatif dalam studi 

perdamaian. Kontribusi teoretisnya adalah pengembangan perspektif 

berbasis etika Islam sebagai alternatif epistemologis dalam memahami 

dan mentransformasi konflik sosial dalam masyarakat plural. 

 

Kata Kunci: 
Filsafat Islam;  
Etika Islam; 
Resolusi konflik; 
Perdamaian 

 ABSTRACT 

Keywords: 
Islamic philosophy; 
Islamic ethics; 
Conflict resolution; 
Peacebuilding 

This article examines the role of Islamic philosophy, particularly Islamic 

ethics, as a philosophical framework for conflict resolution in 

contemporary societies that are increasingly pluralistic and vulnerable to 

social conflict. Rapid social change, globalization, technological 

advancement, and identity polarization have generated various forms of 

religious, ethnic, cultural, and ideological conflicts. This study aims to 

analyze the contribution of Islamic philosophy to the prevention, 

resolution, and transformation of conflict through an ethical-

philosophical approach. The research employs a qualitative method using 

library research based on classical and contemporary literature in Islamic 

philosophy, Islamic ethics, and conflict resolution studies. The findings 

indicate that Islamic philosophy possesses rational, spiritual, critical, and 

humanistic dimensions that cultivate wise attitudes in responding to 

diversity and conflict. Islamic ethics, which emphasizes the values of justice 

(‘adl), compassion (rahmah), tolerance (tasamuh), moderation 

(wasatiyyah), peace (sulh), and brotherhood (ukhuwwah), serves as a 

fundamental moral basis for fostering social reconciliation. In addition, 

the Qur’an and Hadith highlight key principles of mediation, dialogue, 
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forgiveness, and respect for human dignity as essential mechanisms for 

conflict resolution. The novelty of this study lies in its integration of Islamic 

ethical philosophy with modern conflict resolution theory, positioning 

Islam not merely as a theological discourse but as an applicable ethical 

framework for contemporary peacebuilding. The theoretical contribution 

of this study is the development of an Islamic ethics-based perspective as 

an alternative epistemological foundation for understanding and 

transforming social conflicts in plural societies. 
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1. Introduction  
In the contemporary postmodern era, humanity is confronted with profound social 

transformations driven by globalization, technological advancement, and the rapid 

circulation of information. Postmodern condition has challenged many established 

structures of authority, including traditional moral systems, religious institutions, 

cultural norms, and ideological certainties. According to Jean-François Lyotard (1984), 

postmodernism is characterized by skepticism toward “grand narratives,” namely 

universal truths and absolute systems that previously guided human civilization. 

Consequently, individuals increasingly experience moral fragmentation, identity crises, 

and uncertainty regarding ethical orientation in social life. In such circumstances, 

traditional values are frequently questioned, reinterpreted, or even abandoned in favor 

of more relativistic and pragmatic worldviews. 

The rapid development of science and technology has also significantly 

transformed patterns of human interaction. Digital communication, social media, and 

transnational networks have created unprecedented opportunities for cultural exchange, 

but they have simultaneously intensified competition, polarization, and social tensions. 

Contemporary societies are increasingly marked by ideological contestation, economic 

inequality, political polarization, ethnic rivalry, and religious extremism. These dynamics 

have contributed to the emergence of various forms of conflict at local, national, and 

global levels. Conflicts today no longer occur merely because of territorial disputes or 

economic interests, but also because of differences in identity, worldview, religion, 

ethnicity, and cultural interpretation. As argued by Samuel P. Huntington in The Clash of 

Civilizations and the Remaking of World Order (1996), cultural and religious identities 

have become major sources of conflict in the post-Cold War world. 

Within this context, religion occupies an ambivalent position. On the one hand, 

religion possesses ethical teachings and spiritual values capable of promoting peace, 

justice, compassion, and reconciliation. On the other hand, religion is often manipulated 

for political interests, ideological domination, and identity mobilization, which may 
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intensify social conflicts. In Indonesia, for example, the emergence of new religious 

movements and sectarian groups such as Lia Eden, Al-Qiyadah Al-Islamiyah, Gafatar, and 

other millenarian movements reflects the dynamic interaction between religion, 

modernity, and social anxiety. Similar phenomena can also be observed globally, where 

alternative spiritual movements and new religious communities continue to develop 

alongside secularization and modernization. According to Peter L. Berger (1967), 

modern pluralistic societies inevitably create a “market situation” of beliefs in which 

religions and ideologies compete to gain legitimacy and followers. 

The complexity of modern conflict demonstrates that legal mechanisms and 

political negotiations alone are often insufficient to establish sustainable peace. Many 

conflicts persist because they involve deeper psychological, cultural, and ethical 

dimensions. Therefore, humanity requires a comprehensive philosophical and ethical 

framework capable of guiding individuals toward wisdom, justice, tolerance, and 

peaceful coexistence. In this regard, philosophy becomes highly significant because it 

encourages critical reflection, rational inquiry, and moral responsibility. Philosophy does 

not merely provide theoretical explanations regarding reality but also offers ethical 

guidance for human conduct in social life. As stated by Aristotle, the ultimate purpose of 

ethics is the attainment of the good life through virtuous action and practical wisdom 

(phronesis). 

Among various philosophical traditions, Islamic philosophy offers a rich intellectual 

and ethical heritage relevant to contemporary conflict resolution. Islamic philosophy 

integrates rational inquiry with spiritual and moral values derived from the Islamic 

worldview. Muslim philosophers such as Al-Farabi, Ibn Sina, Al-Ghazali, and Ibn Rushd 

emphasized the importance of reason, virtue, justice, moderation, and ethical conduct in 

achieving social harmony. Islamic philosophy does not separate intellectual reflection 

from moral transformation; rather, it seeks to cultivate wise individuals capable of 

balancing rationality, spirituality, and social responsibility. Consequently, Islamic 

philosophy can provide important ethical foundations for addressing contemporary 

social conflicts. 

More specifically, Islamic ethics (akhlaq) represents a central dimension of Islamic 

philosophy that can contribute significantly to conflict resolution. Islamic ethics 

emphasizes values such as justice (‘adl), compassion (rahmah), tolerance (tasamuh), 

consultation (shura), brotherhood (ukhuwwah), and peaceful reconciliation (sulh). These 

ethical principles encourage individuals to control destructive passions, respect human 

dignity, avoid violence, and prioritize dialogue in resolving disputes. In the Qur’an, 

Muslims are encouraged to uphold justice even toward those with whom they disagree, 

as reflected in Surah Al-Ma’idah verse 8. This demonstrates that Islamic ethics promotes 

universal moral principles applicable not only within Muslim communities but also in 

broader pluralistic societies. 

Furthermore, Islamic ethical philosophy views conflict not merely as a destructive 

phenomenon, but also as an opportunity for moral growth and social improvement when 

managed wisely. Conflict becomes dangerous when it is driven by hatred, prejudice, 

fanaticism, and the absence of ethical awareness. Therefore, the cultivation of ethical 
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consciousness is essential for transforming conflict into constructive dialogue and 

peaceful coexistence. In this regard, Islamic ethics shares common ground with 

contemporary theories of peacebuilding and restorative justice, which emphasize 

reconciliation, empathy, mutual understanding, and the restoration of social 

relationships rather than mere punishment or domination. 

This paper focuses specifically on the contribution of Islamic ethics as a 

philosophical framework for conflict resolution. The discussion does not intend to 

diminish the broader role of religion in promoting peace but rather seeks to highlight the 

philosophical and ethical dimensions of Islam that are particularly relevant in addressing 

contemporary conflicts. The paper argues that philosophical thinking grounded in 

Islamic ethical values can guide individuals and societies toward wisdom, moderation, 

and peaceful conflict management. To achieve this objective, the paper will first explain 

the concept and characteristics of Islamic philosophy and conflict resolution. 

Subsequently, it will analyze how Islamic ethics can function as an alternative framework 

for resolving conflicts in modern pluralistic societies. Ultimately, this study emphasizes 

that ethical and philosophical reflection remains indispensable for fostering human, just, 

and peaceful social relations in an increasingly fragmented world.  

Although a considerable body of literature has explored Islamic ethics, Islamic 

philosophy, and conflict resolution separately, most existing studies tend to treat these 

domains in a fragmented manner. Studies on Islamic ethics generally focus on normative 

moral teachings within Islamic jurisprudence or theological discourse, without 

systematically connecting them to contemporary theories of conflict resolution and 

peacebuilding. Conversely, research in conflict resolution and peace studies is often 

dominated by Western theoretical frameworks such as liberal peace theory, restorative 

justice, and conflict transformation, with limited integration of non-Western 

philosophical traditions, including Islamic philosophy. 

Furthermore, previous studies that do address Islamic perspectives on peace and 

conflict typically emphasize practical or juridical dimensions of Islamic law (fiqh al-sulh), 

rather than engaging Islamic philosophy as a comprehensive epistemological and ethical 

system. As a result, the philosophical depth of Islamic ethics as a guiding framework for 

understanding the moral foundations of conflict transformation remains underexplored. 

In addition, there is still a lack of integrative theoretical models that systematically 

bridge classical Islamic philosophical thought with contemporary interdisciplinary 

conflict resolution approaches. This gap indicates the absence of a unified framework 

that positions Islamic ethics not only as normative religious teaching but also as a 

philosophical and analytical foundation for modern peace studies. Therefore, this study 

addresses this gap by offering an integrative analysis that connects Islamic philosophical 

ethics with contemporary conflict resolution theory, thereby contributing to a more 

holistic and context-sensitive understanding of peacebuilding in plural societies. Unlike 

previous studies, it positions Islamic ethics not only as normative religious teaching but 

also as a philosophical foundation for understanding and transforming social conflicts. 

This integrative approach offers a more holistic and context-sensitive perspective on 
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peacebuilding in plural societies and contributes to the development of an Islamic ethics-

based framework for contemporary conflict resolution. 

 
2. Method 

This study employs a qualitative research approach using the library research 

method to examine Islamic ethics as a philosophical framework for conflict resolution. 

Qualitative research is considered appropriate because the subject of this study concerns 

ethical values, philosophical ideas, religious concepts, and interpretative understanding 

that cannot be adequately measured through quantitative procedures. Qualitative 

research emphasizes meaning, interpretation, contextual understanding, and in-depth 

analysis of social and philosophical phenomena. According to Creswell & Creswell 

(2018), qualitative research aims to explore and understand the meaning individuals or 

groups ascribe to social or human problems. This approach allows researchers to analyze 

ethical concepts and philosophical principles comprehensively within their socio-

religious context. 

The type of research used in this paper is library research (library-based research), 

which focuses on collecting, analyzing, and interpreting data derived from written 

sources relevant to the topic under discussion. Library research was chosen because the 

study primarily investigates theoretical, ethical, and philosophical dimensions of Islamic 

teachings concerning conflict resolution. The data sources consist of classical Islamic 

philosophical texts, Qur’anic verses, Hadith literature, books, peer-reviewed journal 

articles, and relevant academic publications discussing Islamic ethics, philosophy, 

peacebuilding, and conflict resolution. This method enables the researcher to critically 

examine the intellectual contributions of Islamic ethical philosophy in addressing 

contemporary social conflicts. Several contemporary Islamic studies similarly employ 

qualitative library research methods to explore Islamic conflict resolution and ethical 

frameworks.  

The primary sources of this study include the Qur’an, Hadith, and the works of 

prominent Muslim philosophers and scholars. The works of both classical Muslim 

philosophers and intellectuals as well as those of contemporary Muslim philosophers and 

intellectuals. These sources are essential because they provide the normative and 

philosophical foundations of Islamic ethics, including concepts such as justice (‘adl), 

compassion (rahmah), tolerance (tasamuh), reconciliation (sulh), and moderation 

(wasatiyyah). Meanwhile, secondary sources consist of academic books, scholarly 

journals, research reports, and contemporary studies related to Islamic philosophy, 

ethics, and peace studies. Relevant contemporary literature discussing Islamic 

approaches to conflict resolution and peacebuilding was also examined to contextualize 

classical Islamic ethical principles within modern social realities.  

Data collection in this study was conducted through documentation techniques by 

identifying, selecting, and reviewing various relevant literary materials. The researcher 

systematically collected literature discussing Islamic philosophy, ethics, conflict 

resolution theories, and peacebuilding studies from both classical and contemporary 

perspectives. The collected data were then categorized according to major themes such 



 
ISIHUMOR : Jurnal Ilmu Sosial dan Humaniora 

Vol. 4, No. 2, April 2026, hlm. 564-577 
 

ISIHUMOR: Jurnal Ilmu Sosial dan Humaniora, Vol. 4 No. 2 April 2026 | 567  
 

as ethical principles, conflict resolution mechanisms, philosophical approaches, and 

Islamic perspectives on peace and reconciliation. This process allowed the researcher to 

identify conceptual relationships between Islamic ethical teachings and modern theories 

of conflict resolution. 

The data analysis technique employed in this study is descriptive-analytical and 

interpretative analysis. Descriptive analysis was used to explain the concepts, 

characteristics, and principles of Islamic ethics and conflict resolution systematically. 

Analytical interpretation was then applied to critically examine the relevance of Islamic 

ethical philosophy in addressing contemporary conflicts. In addition, this study utilized a 

thematic analysis approach by identifying recurring ethical themes within Islamic 

philosophical literature and relating them to conflict resolution discourse. Thematic 

analysis is widely used in qualitative research because it facilitates the identification and 

interpretation of patterns of meaning within textual data.  

Furthermore, this study adopts a philosophical and normative approach. The 

philosophical approach is used to explore the epistemological and ethical dimensions of 

Islamic philosophy, especially regarding human behavior, morality, and social harmony. 

Meanwhile, the normative approach examines Islamic ethical teachings based on the 

Qur’an and Hadith as moral guidelines for resolving social conflicts peacefully and justly. 

Through these approaches, the study seeks not merely to describe Islamic ethical 

concepts but also to evaluate their practical relevance in contemporary pluralistic 

societies. 

To ensure the validity and credibility of the research, the study applies source 

triangulation by comparing various classical and contemporary references from different 

academic perspectives. The researcher also critically evaluated the reliability, academic 

quality, and relevance of the selected references to avoid bias and maintain scholarly 

objectivity. Academic journal articles indexed in reputable databases, authoritative 

books, and recognized Islamic philosophical works were prioritized as references in this 

research. 

Through this qualitative library research methodology, the study aims to produce a 

comprehensive understanding of how Islamic ethics can function as a philosophical 

framework for conflict resolution. The methodology enables a deeper exploration of 

Islamic moral values and their contribution to peacebuilding, reconciliation, and the 

development of harmonious social relations in contemporary society. 

3. Result and Discussion 
Understanding Islamic Philosophy and Conflict Resolution 

Philosophy has long occupied a central position in the intellectual history of 

humanity as a discipline concerned with the search for truth, wisdom, and the meaning 

of existence. Since ancient times, philosophers have attempted to understand the nature 

of reality, knowledge, morality, and human life through rational reflection and critical 

inquiry. The term philosophy itself etymologically derives from the Greek words philos 

meaning “love” and sophia meaning “wisdom.” Thus, philosophy literally means the “love 

of wisdom.” According to Harun Hadiwijono, the term philosophy originates from the 
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Greek word philosophia, derived from the verb philosophein, which means loving wisdom 

or striving for wisdom (Hadiwijono, 1980). This definition implies that philosophy is not 

merely a collection of abstract theories but an active intellectual endeavor to seek truth 

and understanding continuously. A philosopher, therefore, is not someone who already 

possesses ultimate wisdom, but rather an individual who persistently searches for 

wisdom through critical reflection and intellectual inquiry. 

Philosophy also functions as a method of thinking that encourages individuals to 

question assumptions, analyze reality critically, and seek coherent explanations 

regarding human existence and the universe. In this regard, Mortimer J. Adler argues that 

philosophy emerges from humanity’s natural desire to understand fundamental 

questions concerning truth, morality, justice, and the purpose of life. Similarly, Titus, 

Smith, and Nolan (1984) explain that philosophy can be understood from several 

dimensions. First, philosophy refers to a set of beliefs and attitudes about life and reality 

that are often accepted without critical examination. Second, philosophy is a process of 

critically evaluating those beliefs and assumptions. Third, philosophy seeks to integrate 

knowledge and human experience into a comprehensive and systematic worldview. 

Fourth, philosophy concerns itself with fundamental human problems that require 

rational and reflective answers. These definitions indicate that philosophy is not limited 

to theoretical speculation but also serves as an intellectual tool for understanding and 

responding to social realities. 

Furthermore, Louis O. Kattsoff defines philosophy as humanity’s attempt to answer 

the fundamental questions it faces. According to Kattsoff (1996), philosophy trains 

individuals to think systematically, logically, and critically while simultaneously purifying 

human reasoning from prejudice and irrationality. A similar perspective is expressed by 

Franz Magnis-Suseno, who states that philosophy is a method of approaching 

fundamental problems openly, critically, deeply, and systematically rather than 

dogmatically or ideologically (Magnis-Suseno, 1999). Philosophy encourages human 

beings to avoid blind fanaticism and instead cultivate rational argumentation, intellectual 

openness, and ethical responsibility. Consequently, philosophy plays a significant role in 

shaping wise individuals capable of dealing with complex social realities, including 

conflict, diversity, and moral dilemmas. 

In the context of social life, philosophy contributes significantly to the development 

of critical awareness and ethical sensitivity necessary for conflict resolution. Conflicts 

often emerge not merely because of material interests but also due to differences in 

worldview, ideology, culture, religion, and interpretation of truth. Philosophical thinking 

enables individuals to approach such differences rationally and dialogically rather than 

emotionally or violently. According to Johan Galtung, sustainable peace cannot be 

achieved solely through the absence of violence but requires the presence of justice, 

mutual understanding, and constructive dialogue (Galtung, 1996). In this sense, 

philosophy becomes an important intellectual foundation for cultivating peaceful 

coexistence and ethical social relations. 

Islamic philosophy, as part of the broader philosophical tradition, shares many 

characteristics with general philosophy, particularly in its emphasis on rational inquiry 
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and the pursuit of wisdom. Historically, Islamic philosophy developed through 

interactions between Islamic intellectual traditions and classical Greek philosophy, 

particularly the works of Aristotle and Plato. Muslim philosophers translated, 

interpreted, and developed Greek philosophical ideas within the framework of Islamic 

teachings. As a result, Islamic philosophy emerged as a unique intellectual tradition that 

integrated reason (‘aql) and revelation (wahyu). According to Majid Fakhry, Islamic 

philosophy represents a synthesis between rational speculation and Islamic spiritual 

values, creating a philosophical tradition distinct from both classical Greek philosophy 

and modern Western secular thought (Fakhry, 2002). 

Although Islamic philosophy shares rational and comprehensive characteristics 

with Western philosophy, there are fundamental differences between the two traditions. 

Modern Western philosophy, especially after the Enlightenment, often emphasizes 

rational autonomy and tends to separate philosophical inquiry from religious authority. 

In contrast, Islamic philosophy maintains that reason and revelation are complementary 

sources of knowledge. Islamic philosophy recognizes the importance of rational thinking 

while simultaneously affirming the authority of divine revelation as the ultimate source 

of truth. Consequently, the epistemological, ontological, and axiological foundations of 

Islamic philosophy are deeply rooted in the Qur’an and Hadith. 

The epistemological foundation of Islamic philosophy acknowledges multiple 

sources of knowledge, including reason, sensory experience, intuition, and revelation. 

Human reason is considered essential for understanding reality and interpreting divine 

guidance; however, reason alone is viewed as insufficient for attaining complete truth 

without revelation. Ontologically, Islamic philosophy perceives reality as encompassing 

both material and spiritual dimensions, all originating from God as the ultimate source of 

existence. Axiologically, Islamic philosophy emphasizes that knowledge should guide 

human beings toward moral perfection, spiritual purification, and social harmony. Thus, 

knowledge in Islamic philosophy is not value-neutral but ethically and spiritually 

oriented. 

The divine and prophetic dimensions of Islamic philosophy have been emphasized 

by numerous Muslim thinkers. Seyyed Hossein Nasr argues (1996) that Islamic 

philosophy cannot be separated from the spiritual and revelational foundations of Islam. 

According to Nasr, Islamic philosophy is called “Islamic” not merely because it developed 

in Muslim societies but because its principles, inspirations, and objectives are 

fundamentally rooted in Islamic revelation. Islamic philosophical inquiry ultimately 

seeks to understand reality considering divine truth and prophetic guidance. This 

distinguishes Islamic philosophy from secular philosophical traditions that often detach 

metaphysical and ethical inquiry from religious transcendence. 

One important indication of the philosophical nature of Islam can be observed in 

the Qur’an itself. The Qur’an repeatedly encourages human beings to think, reflect, 

contemplate, and seek wisdom. The concept of hikmah (wisdom), which is semantically 

related to philosophy, appears numerous times throughout the Qur’an. Wisdom in the 

Qur’anic perspective refers not only to intellectual understanding but also to moral 
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insight, ethical judgment, and spiritual awareness. According to Islamic scholars, hikmah 

represents the harmonious integration of knowledge, ethical conduct, and spiritual 

consciousness. This Qur’anic emphasis on reflection and wisdom demonstrates that 

rational inquiry and ethical contemplation occupy an important place within Islamic 

intellectual tradition. 

Furthermore, Islamic philosophy does not limit itself to theoretical speculation but 

also emphasizes moral transformation and spiritual purification. Muza Kazhim, as cited 

in Fakhry (2002), explains that Islamic philosophy involves a synthesis between 

philosophical contemplation, purification of the soul, and religious practice. This 

integrative character distinguishes Islamic philosophy from purely rationalistic 

traditions. Islamic philosophy seeks not merely to understand reality intellectually but 

also to cultivate virtuous individuals capable of embodying ethical values in social life. 

Philosophical inquiry in Islam is therefore inseparable from ethical responsibility and 

spiritual discipline. 

This ethical orientation is particularly relevant in the context of conflict resolution. 

Contemporary conflicts often arise from intolerance, prejudice, fanaticism, greed, and the 

absence of ethical consciousness. In many cases, individuals and groups become trapped 

in rigid ideological positions that prevent constructive dialogue and mutual 

understanding. Islamic philosophy, especially through its ethical teachings, offers an 

alternative framework for addressing these challenges. Islamic ethical philosophy 

emphasizes values such as justice (‘adl), compassion (rahmah), moderation (wasatiyyah), 

tolerance (tasamuh), patience (sabr), and reconciliation (sulh). These values encourage 

individuals to control destructive emotions, respect human dignity, and prioritize 

peaceful solutions in resolving disputes. 

Moreover, Islamic philosophy promotes a balanced understanding of human nature 

and social relations. Human beings are viewed as rational, spiritual, and social creatures 

responsible for maintaining harmony both with God and with fellow human beings. 

Conflict, therefore, should not be approached through violence or domination but 

through dialogue, ethical reflection, and reconciliation. Islamic philosophical ethics 

teaches that wisdom involves the ability to manage differences constructively and pursue 

justice without hatred or oppression. Such principles are highly relevant in pluralistic 

societies where religious, cultural, and ideological diversity frequently becomes a source 

of tension. 

In addition, Islamic philosophy contributes to conflict resolution by fostering 

intellectual humility and openness. Philosophical thinking encourages individuals to 

recognize the limitations of their own understanding and remain open to dialogue with 

others. This attitude can reduce extremism, exclusivism, and dogmatism that often fuel 

social conflict. According to Mohammed Abu-Nimer (2003), Islamic peacebuilding 

traditions emphasize reconciliation, forgiveness, and nonviolent communication as 

essential components of conflict transformation. These principles resonate strongly with 

the ethical orientation of Islamic philosophy. 

Therefore, understanding Islamic philosophy is essential not only for appreciating 

the intellectual richness of Islamic civilization but also for exploring its practical 
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contribution to contemporary social issues, including conflict resolution. Islamic 

philosophy provides a comprehensive framework that integrates rationality, spirituality, 

and ethical responsibility in addressing human problems. By cultivating wisdom, critical 

thinking, moral awareness, and peaceful dialogue, Islamic philosophy offers valuable 

insights for building harmonious and just societies in an increasingly fragmented and 

conflict-prone world. 

Learning from Islamic Philosophy: Islamic Ethics as Conflict Resolution 

Based on the understanding and characteristics of Islamic philosophy discussed 

previously, humanity can derive many important lessons from philosophical thinking, 

particularly in the context of ethics and conflict resolution. Philosophy is not merely a 

theoretical intellectual exercise concerned with abstract speculation, but also a practical 

effort to cultivate wisdom, moral awareness, and responsible social behavior. As 

mentioned earlier, one of the essential purposes of philosophy is to guide human beings 

toward wisdom. Philosophical inquiry trains individuals to think critically, rationally, 

systematically, and ethically in responding to the realities of life. According to Franz 

Magnis-Suseno, philosophy encourages human beings to approach problems openly, 

deeply, critically, and rationally rather than dogmatically or emotionally (Magnis-Suseno, 

1999). Therefore, individuals who study philosophy are expected not only to gain 

intellectual knowledge but also to develop wise character and ethical sensitivity in social 

interaction. 

In the Islamic intellectual tradition, philosophy possesses an even broader meaning 

because it integrates rationality, spirituality, and morality. Islamic philosophy seeks not 

only intellectual enlightenment but also ethical transformation and spiritual purification. 

Consequently, a person who genuinely understands Islamic philosophy should become 

more tolerant, just, compassionate, and humane in dealing with others. A philosopher, in 

the Islamic sense, is not merely a rational thinker but also a moral and spiritual individual 

who avoids prejudice, fanaticism, and destructive behavior. Islamic philosophy teaches 

that human beings must use reason responsibly while remaining guided by ethical and 

spiritual values derived from divine revelation. According to Seyyed Hossein Nasr, 

Islamic philosophy aims to harmonize rational inquiry with spiritual wisdom in order to 

produce balanced human beings capable of contributing positively to society (Nasr, 

2006). 

By adopting a philosophical way of thinking and acting, individuals are expected to 

approach social issues more wisely and constructively. Philosophical reflection enables 

human beings to avoid impulsive reactions, hatred, and blind emotional responses that 

often trigger social conflict. Individuals who think philosophically are generally more 

capable of understanding differences, considering multiple perspectives, and engaging in 

dialogue peacefully. Such attitudes are highly important in contemporary pluralistic 

societies characterized by religious, cultural, ethnic, and ideological diversity. 

Philosophical thinking encourages people to see conflict not merely as a destructive 

phenomenon but also as part of the dialectical process of human life capable of producing 

maturity, self-reflection, and social transformation. 
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Conflict itself is an inevitable aspect of human existence because diversity of 

interests, perspectives, beliefs, and identities naturally exists within society. However, 

the destructive potential of conflict largely depends on how individuals and communities 

respond to it. According to Johan Galtung, conflict does not necessarily lead to violence; 

rather, violence emerges when conflicts are managed destructively without justice, 

dialogue, and mutual understanding (Galtung, 1996). In this regard, philosophical 

thinking can help individuals transform conflict into opportunities for dialogue, 

reconciliation, and ethical growth. People who think philosophically tend to control their 

emotions, avoid prejudice, and prioritize peaceful solutions when dealing with 

disagreement. Furthermore, when individuals are entrusted to mediate or negotiate 

conflicts between opposing parties, philosophical attitudes enable them to act fairly, 

rationally, and objectively without being trapped in fanaticism or bias. 

One important branch of philosophy relevant to conflict resolution is ethics. Ethics 

constitutes a branch of axiology concerned with questions of morality, values, and the 

distinction between good and bad behavior. Ethics seeks to provide moral guidance 

regarding how human beings ought to act individually and socially. According to Kees 

Bertens (1993), ethics has at least three meanings: first, ethics refers to moral values and 

norms that guide human behavior; second, ethics refers to a set of moral principles or 

codes of conduct; and third, ethics refers to the systematic study of morality itself. Ethics 

therefore functions both as a moral framework for practical behavior and as a 

philosophical discipline that critically examines moral values and human conduct. 

In the context of conflict resolution, ethics plays a fundamental role because it 

provides normative principles that encourage respect, justice, tolerance, empathy, and 

peaceful coexistence. Ethical values create space for recognizing and appreciating human 

diversity while simultaneously preventing destructive attitudes such as hatred, violence, 

discrimination, and oppression. Individuals guided by ethical consciousness will avoid 

actions that violate human dignity and social harmony. Even in situations of 

disagreement or conflict, ethical individuals continue to respect the rights and humanity 

of opposing parties. Philosophical ethics therefore contributes significantly to the 

prevention, management, and transformation of conflicts within society. 

The importance of ethics in establishing peace is also emphasized by Hans Küng 

through his concept of Global Ethic (Weltethos). Küng argues that global peace is 

impossible without ethical consensus among religions and civilizations. According to 

him, all major religions fundamentally share moral principles such as compassion, justice, 

honesty, nonviolence, and respect for humanity (Küng, 1991). Therefore, religious claims 

of truth and salvation should not become sources of hostility but should instead 

encourage peaceful coexistence and mutual respect. This perspective is particularly 

relevant in contemporary multicultural societies where religious diversity often becomes 

both a challenge and an opportunity for social harmony. 

Within Islamic philosophy itself, ethical teachings occupy a central position and 

offer valuable insights for conflict resolution. Islamic philosophical traditions emphasize 

virtues such as justice (‘adl), compassion (rahmah), moderation (wasatiyyah), patience 

(sabr), forgiveness (‘afw), brotherhood (ukhuwwah), and peaceful reconciliation (sulh). 
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Historically, although Islamic intellectual history was not free from theological disputes 

and political tensions, many Muslim philosophers and scholars demonstrated 

remarkable tolerance and respect for intellectual diversity. Philosophers such as Al-

Farabi, Ibn Rushd, and Al-Ghazali emphasized ethical refinement, intellectual openness, 

and the pursuit of wisdom as foundations for harmonious social life. 

Unfortunately, Islamic history also records periods of intolerance, sectarian 

violence, and authoritarianism carried out by certain theologians, political elites, and 

religious groups. These historical realities demonstrate that religious identity alone does 

not automatically guarantee ethical behavior. Consequently, Muslims are encouraged not 

merely to claim adherence to Islam formally, but to embody the ethical teachings of Islam 

substantively in their social behavior. Islamic philosophy becomes particularly important 

in this regard because it encourages Muslims to internalize ethical values critically and 

consciously rather than merely following rigid dogmatic interpretations. 

Islamic ethics itself is fundamentally consistent with the universal principles of 

humanity, justice, and compassion. According to Razi Ahmad, as cited in Wahid et al. 

(2000), the fundamental principles of Islam are based upon belief in divine unity, 

compassion, generosity, and human solidarity. Islam therefore requires respect for 

human dignity and equality regardless of religious, racial, ethnic, or social differences. 

Such teachings imply that no individual or group has the right to violate the dignity and 

rights of others. A true Muslim is one who sincerely loves and respects fellow human 

beings without discrimination based on religion, ethnicity, ideology, or other primordial 

identities. 

The Qur’an strongly emphasizes the importance of diversity and peaceful 

coexistence among human beings. Human diversity is viewed not as a threat but as part 

of God’s divine wisdom. The Qur’an states in Surah Al-Hujurat verse 13 that humanity 

was created into nations and tribes so that they may know one another. This verse 

reflects the Islamic recognition of pluralism and intercultural interaction. Therefore, 

when conflicts occur, Muslims are encouraged to return to the ethical teachings of Islam 

rooted in the Qur’an and Hadith. Islamic conflict resolution emphasizes reconciliation, 

dialogue, forgiveness, and mediation rather than violence and hostility. 

The Qur’an contains numerous teachings related to peacebuilding and conflict 

resolution. One important concept is tahkim, namely mediation through the assistance of 

a third party in resolving disputes. This principle reflects the Islamic emphasis on 

peaceful negotiation and reconciliation. In Surah Ali ‘Imran verse 103, Allah commands 

believers to hold firmly to unity and avoid division: “And hold firmly to the rope of Allah 

all together and do not become divided...” (Qur’an 3: 103). This verse highlights the 

importance of social cohesion, brotherhood, and collective harmony within society. 

Similarly, Surah Al-Baqarah verse 263 states that kind speech and forgiveness are better 

than charity followed by hurtful words. Such teachings demonstrate that ethical 

communication, forgiveness, and emotional restraint are essential components of Islamic 

conflict resolution. 
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Islamic ethical teachings regarding peace and social harmony are also widely 

reflected in the Hadith traditions of Prophet Muhammad SAW. One narration reported by 

At-Tirmidhi states: “Spread peace, feed others, maintain family ties, and pray at night 

while people sleep, and you will enter Paradise in peace” (H.R. At-Tirmidhi). This Hadith 

demonstrates that Islam strongly emphasizes peaceful social interaction, generosity, 

solidarity, and compassion as ethical virtues essential for building harmonious 

communities. 

Furthermore, Islamic ethics as a framework for conflict resolution can also be 

observed through the concept of Asma’ al-Husna (the Beautiful Names of Allah). Among 

the ninety-nine names of Allah, many emphasize mercy, compassion, forgiveness, 

gentleness, and love, such as Ar-Rahman (The Most Compassionate), Ar-Rahim (The Most 

Merciful), Al-Wadud (The Most Loving), Al-Ghaffar (The Most Forgiving), and Al-Latif 

(The Most Gentle). According to Islamic scholars, the dominance of compassionate divine 

attributes reflects the ethical orientation of Islam toward mercy and peace rather than 

violence and hostility. This compassionate orientation is also reflected in the phrase 

Bismillāhi al-Rahmāni al-Rahīmi (“In the name of Allah, the Most Compassionate, the Most 

Merciful”), which precedes almost every chapter of the Qur’an and is recommended at 

the beginning of every good action performed by Muslims. 

The ethical significance of peace is further reflected in the Islamic greeting 

“Assalāmu ‘alaykum” (“Peace be upon you”), which functions not merely as a social 

greeting but as a prayer for peace, safety, and well-being. The frequent use of this greeting 

within Muslim communities symbolizes the centrality of peace and goodwill within 

Islamic ethical teachings. 

Historically, the Prophet Muhammad SAW himself demonstrated exemplary 

models of conflict resolution and mediation. Before his prophethood, Muhammad was 

entrusted by the tribes of Mecca to resolve a dispute regarding the placement of the Black 

Stone (Hajar Aswad) during the reconstruction of the Ka‘bah. He successfully resolved 

the conflict peacefully by proposing a fair solution acceptable to all parties. Similarly, 

after migrating to Medina, the Prophet mediated conflicts between the Aws and Khazraj 

tribes, which had long been involved in tribal hostility. Through wisdom, dialogue, justice, 

and ethical leadership, the Prophet transformed a divided society into a more unified and 

cooperative community. 

Various examples of the application of Islamic ethical principles in conflict 

resolution can be identified in contemporary contexts, particularly in Indonesia. The 

communal conflicts in Maluku (1999–2002) and Aceh (resolved through the 2005 

Helsinki Peace Agreement) demonstrate how Islamic values such as sulh (reconciliation), 

rahmah (compassion), sabr (patience), and ukhuwwah (brotherhood) contributed to 

peacebuilding processes through dialogue, mediation, and the active involvement of 

religious leaders in de-escalating tensions and restoring social trust. In both cases, 

Islamic ethical teachings provided a moral foundation for reconciliation and encouraged 

conflicting parties to prioritize forgiveness, mutual understanding, and social harmony. 

These principles were further operationalized in peace processes that emphasized 

negotiation and long-term social reintegration.  
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All these examples demonstrate that Islamic ethics provides a comprehensive 

philosophical and moral framework for conflict prevention, resolution, and 

transformation. Islamic philosophy encourages human beings to cultivate wisdom, 

ethical responsibility, compassion, and peaceful coexistence in dealing with social 

differences and conflicts. In contemporary societies increasingly characterized by 

polarization, intolerance, and violence, the ethical teachings of Islam remain highly 

relevant for promoting reconciliation, social harmony, and peace. 

 
4. Conclusion  

Islamic philosophy represents an important intellectual and ethical tradition that 

offers valuable contributions to contemporary conflict resolution. Unlike philosophical 

traditions that emphasize rationality alone, Islamic philosophy integrates reason, 

spirituality, morality, and revelation into a holistic framework aimed at achieving wisdom 

and social harmony. The study demonstrates that Islamic philosophy is not merely 

concerned with abstract metaphysical speculation, but also with cultivating ethical human 

beings capable of living peacefully and responsibly within society. Through its rational, 

critical, and spiritual orientation, Islamic philosophy encourages individuals to approach 

differences, disagreements, and conflicts wisely rather than emotionally or violently. 

One of the most significant contributions of Islamic philosophy to conflict resolution 

lies in its ethical dimension. Islamic ethics (akhlaq) emphasizes universal values such as 

justice (‘adl), compassion (rahmah), tolerance (tasamuh), moderation (wasatiyyah), 

forgiveness (‘afw), brotherhood (ukhuwwah), and peaceful reconciliation (sulh). These 

ethical principles encourage respect for human dignity, peaceful dialogue, and constructive 

social interaction regardless of differences in religion, ethnicity, culture, or ideology. 

Islamic ethics therefore provides a strong moral foundation for preventing destructive 

conflicts and promoting peaceful coexistence in pluralistic societies. 

The study also reveals that the Qur’an and Hadith contain numerous teachings 

related to peacebuilding, mediation, forgiveness, and social harmony. Islamic teachings 

encourage Muslims to prioritize reconciliation, mutual understanding, and ethical 

communication when resolving disputes. The concept of tahkim (mediation), the emphasis 

on brotherhood and unity, and the repeated Qur’anic calls for justice and compassion all 

demonstrate that peace is one of the central objectives of Islamic teachings. Furthermore, 

the exemplary leadership of Prophet Muhammad SAW in resolving conflicts peacefully 

illustrates the practical application of Islamic ethics in social and political life. 

In addition, Islamic philosophy teaches that conflict should not always be viewed 

negatively. Conflict is an inevitable part of human existence arising from diversity in 

perspectives, interests, and identities. However, Islamic philosophy emphasizes that 

conflicts can become opportunities for self-reflection, moral growth, and social 

transformation when managed ethically and wisely. Philosophical thinking enables 

individuals to avoid prejudice, fanaticism, and emotional extremism while encouraging 

critical reflection, empathy, and openness toward others. In this regard, Islamic philosophy 
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contributes not only to conflict resolution but also to conflict transformation by fostering 

more humane and harmonious social relations. 

In the context of modern society characterized by globalization, polarization, 

identity politics, and increasing social fragmentation, the ethical teachings of Islamic 

philosophy remain highly relevant. Contemporary conflicts often emerge from intolerance, 

injustice, hatred, and the erosion of ethical values. Therefore, the integration of Islamic 

ethical principles into social, educational, and political life can contribute significantly to 

the development of peaceful, just, and inclusive societies. In practical terms, the findings of 

this study imply that Islamic ethical values can be integrated into peacebuilding initiatives, 

multicultural education, mediation practices, and interfaith dialogue programs. 

Educational institutions, religious organizations, policymakers, and community leaders 

may utilize Islamic ethical principles as normative foundations for promoting tolerance, 

mutual respect, nonviolent communication, and social cohesion in increasingly diverse 

societies. Islamic philosophy thus offers not only theoretical insights but also practical 

ethical guidance for addressing contemporary social conflicts and strengthening 

intercultural understanding. 

Ultimately, this study concludes that Islamic ethics can serve as a philosophical 

framework for conflict resolution because it combines rationality, spirituality, morality, 

and humanitarian values in addressing social conflicts. Islamic philosophy encourages 

humanity to cultivate wisdom, compassion, justice, and peaceful coexistence as essential 

foundations for building peace. Consequently, the revitalization of Islamic ethical values is 

not only important for Muslim societies but also contributes to broader global efforts 

toward peacebuilding, intercultural dialogue, and the realization of universal human 

dignity. 

Nevertheless, this study has several limitations. As a conceptual and library-based 

study, the discussion primarily relies on philosophical and textual analysis without direct 

empirical investigation of conflict resolution practices within contemporary Muslim 

societies. The study also focuses mainly on normative Islamic ethical principles and does 

not comprehensively examine the socio-political, economic, or cultural factors that may 

influence the implementation of these values in real conflict situations. Therefore, future 

research is encouraged to conduct empirical and interdisciplinary studies exploring how 

Islamic ethical principles are applied in educational institutions, interfaith communities, 

peace mediation processes, and conflict transformation initiatives across different social 

and cultural contexts. Such studies would provide a more comprehensive understanding of 

the practical effectiveness and contemporary relevance of Islamic philosophy in promoting 

peace and social harmony. 
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